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“And | shall be sanctified amidst Bnei Yisrael”

HKB”H Rests His Shechinah upon a Gathering of Ten Members of Yisrael
Transforming Them into a New Entity

In this week’s parsha, parshas Emor, we read (Vayikra 22,
32): “mawn R IR 213 TIN5 NWTEaT W B AR 1YYnn XY —
you shall not defile My holy name, and I shall be sanctified
amidst Bnei Yisrael; I am Hashem Who sanctifies you. In
Torah she’b’al peh, our blessed sages derive from this passuk
in Torah she’b’chsav that all matters of kedushah require a
minimum of ten Jews. We learn in the Gemara (Berachos 21b):
a3 Y3 [ IRAWY 23 TIN2 NWTPN MMRAW WP NI TN PRY P
“mtwyn nima R XY nwrtpav—from where do we derive that an
individual does not recite “kedushah” (in Shemoneh Esreh)?
For it states: “And I shall be sanctified amidst Bnei Yisrael.”
All matters of kedushah shall be performed with no less
than ten. We have learned in the Mishnah (Megillah 23b) that
this does not apply solely to the recitation of “kedushah,” but
to all matters of kedushah, such as the reading of the Torah,
the priestly blessings and the conjugal blessings; these are all
prohibited to individuals.

The Amazing “Segulah”
of Praying Together in a Group

It is fitting that we elaborate at this time on the amazing
“segulah”—Dbeneficial practice—of “tefilah b’tzibbur”—praying
together in a group. This applies especially to “davening”
together in synagogues and study-halls, where HKB”H rests
His Shechinah. By reciting “kadish” and “kedushah” with a
quorum of ten Jews, we fulfill the mitzvat aseh of: 712 *nwapa”
“oxaws »13-- and I shall be sanctified amidst Bnei Yisrael.
Furthermore, according to what we have learned in the Gemara
(Berachos 6a), a person’s tefilah in only heard in the “beis-
kenesses” (synagogue):

101571 %33 KYN nynwl 0N e aban 1N mIN 1R Rax Nean”
“m9an RN QW 19 D1PRa,aYant YR M0 YR yinwy anariw—we have
learned in a Baraita: Abba Binyamin says:
tefilah is only heard in a “beis-kenesses”; for it states:

A person’s

“To hear the song and the prayer”—in the place of song,
there you should pray. Rashi explains: nwoism n»as,m21 mipns”
“amy SIp nawwis nimswn nrew aten oeniR oww—the “place of
song” refers to the “beis-kenesses”; there the congregation
utters songs and praises in a pleasing, sweet voice. It also
states in the Gemara (ibid.):

LJIDA5T N33 MR 4apnw 1A, PRN 137 (AR RTIR 37 93 1230 N
mswY PYYannw mawyY it OR nTya axe1 oaphR (R-38 2YYn) nNaw
SHR nTya axe: oo anaNaw  onny—Ravin bar Rav Adda said in
the name of Rabbi Yitzchak: From where is it derived that
HKB"H is found in a “beis-kenesses”? For it states: “G-d
stands in the divine assembly.”

Additionally, our blessed sages teach us that when the
congregation prays to HKB”H, it is an auspicious and favorable
time for their tefilah to be accepted, as the Gemara explains
(ibid. 7b): -vo @¥ortn) 2°n37 1R M1 12 PIPRY 237 DIWR 1Y 220 AR’
37 .1°Yann 12vRnw ayws TN nY R 1Ra 0y iy onban s (e
237 TRPY TINT NP3 T AR D (M-UR PeT) KOMR AN RINR 1392 o
AYEY W NN L ORRY RYT 1925 DR 1 ,(71-17 319R) RSN TR K10 135 RN
MmRAw Y1 1OW R Yoannh ow oasa 12K 1Ys noast e b wew ma vs
TR NI WK YIS DAt 0t usw Yo Yy 'n R no (-2 )
QWN 22T (BY) MMRaw 1722351 1Y R R ROR T RY1 ORI nx my
“Bo1m! WInR T na nX1 anns Yy Rabbi Yochanan said in
the name of Rabbi Shimon ben Yochai: What is the meaning
of the passuk: “But as for me, my tefilah is to You, Hashem,
at a favorable time”? When is it a favorable time? When
the congregation prays. Rabbi Yossi bar Chanina said that
it can be derived from this passuk: “Thus says Hashem:
At a favorable time have I answered you.” Rabbi Acha bar
Rabbi Chanina said that it can be derived from this passuk:
“Behold, G-d does not despise the numerous.” . . . Reish
Lakish said: Anyone who has a “beis-kenesses” in his city
but does not enter there to pray is called an evil neighbor,
as it is stated: “Thus says Hashem: Concerning all My evil
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neighbors, who damage the inheritance that I have caused
My people Yisrael to inherit” And not only that but he
brings exile upon himself and his descendants, as it states:
“Behold, I am uprooting them from their land and I will
uproot the House of Yehudah from among them.”

We also learn the tremendous value of praying in a “tzibbur”
from the “ketores.” HKB”H commanded us to burn the “ketores”
in the Beis HaMikdash twice daily—in the morning and in the
evening. The Torah includes among the eleven spices of the
“ketores” the “chelbinah,” as it is written (Shemos 30, 34): anx""
“orty a3 73 19T M1aY1 2YR0 A AT qua 0Uhe Y np wn YR n—
Hashem said to Moshe: “Take yourself spices—‘nataf, and
‘shecheilet’ and ‘chelbinah’—spices and pure ‘levonah’; they
shall be equal one to another.” Rashi explains: “‘Chelbinah’
is a spice whose smell is foul ... Scripture counted it among
the ingredients of the ‘ketores’ to teach us that we should
not consider it insignificant to include the sinners of Yisrael
with us as members of the congregation for our fasts and
tefilos, so that they should be counted among us.

We can suggestareason as to why HKB”H hinted to us to include
even those members of Yisrael who resemble the “chelbinah” to
participate in our tefilos. Seeing as the time when the “tzibbur”
prays is an auspicious, favorable time, therefore HKB”H accepts
even the tefilos of Yisrael’'s sinners, who join the “tzibbur” in
prayer. This explains very nicely Rabbi Acha bar Rabbi Chanina’s
elucidation of the passuk regarding “tefilah b’tzibbur”: =2v=s%x 31"
“oxm X71—behold, G-d does not despise the numerous. This
passuk conveys the fact that HKB”H does not despise the tefilah of
Yisrael’s sinners, who pray together with the “tzibbur”

And how lovely are the words of our master, the Chatam
Sofer, who interprets the words of Yisrael's sweet psalmist
(Tehillim 141, 2) in his Derashos (page 12, column 2): msn”
pobann 19 mopren nban 2a8 nvapnn anvan o - T2aY Ny nban
snban Yapnw 7285 namep snban 1190 11, PheIa s1a e ,mea1ea
“prawia »1a naabnn Y nY1epn s, naprten nban 3ak—“My tefilah
should be considered as a ‘ketores’ before You”:
our tefilah is accepted in conjunction with the tefilah of
the tzaddikim; therefore, we pray in a group—the foul

Because

scent together with the fragrant. This is the meaning of
the words: “My tefilah should be considered as a ‘ketores’
before You.” May You accept my tefilah in conjunction with
the tefilah of the tzaddikim, just like the “ketores,” where
the “chelbinah” was included with the other spices.

Shvilei Pinches

A “Tzibbur” Is a New Reality
where the Individuals Are Insignificant

In this essay, we wish to examine and delight in the sacred
words of one of the Rishonim, Rabeinu Nissim (the Ran). In
Derashos HaRan (Drush 1), he enlightens us as to the source of
the power of the “tzibbur” As we have learned, the “tzibbur”
possesses the virtue of having its tefilah accepted even in the
presence of sinners in its midst—those resembling the foul-
smelling “chelbinah.” Furthermore, we have learned in the
Gemara regarding the virtue of the “tzibbur” (Sotah 40a): a%1p%”
“mavowi "85 BRYMININT BY vaY D 0Tean BTSN, PPV 1120 MR Rn—
the awe of the “tzibbur” should always be upon you, for the
kohanim face the people, while their backs are toward the
Shechinah. The Ran explains this phenomenon based on what
we have learned in the Gemara (Kiddushin 36a) regarding the
passuk (Devarim 14, 1):
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“You are children to Hashem, your G-d.” When you act as
children should, you are considered His children; when you
do not act as children should, you are not considered His
children; these are the words of Rabbi Yehudah. Rabbi Meir
says, either way you are considered His children...Rabbi Meir
cites several pesukim from the Tanach to support his opinion.

The Ran is of the opinion that the halachah accords with
Rabbi Meir—that in either event, even when they do not
act in accordance with the will of the Omnipresent, they are
nevertheless considered to be His children. It appears as if he
concurs with the viewpoint of the Rashba (Kiddushin ibid.).
We have a principle regarding disputes in the Gemara (Eiruvin
46b): “mri> °393 1 7Ime 2271 R va7"—in disputes between
Rabbi Meir and Rabbi Yehudah, the halachah accords with
Rabbi Yehudah. Here, however, the halachah accords with
Rabbi Meir, because the pesukim substantiate his position. The
Ran explains why this is so—why even when Yisrael are not
worthy of this designation, they are nevertheless considered to
be His children. Here is his explanation:

SRDITY 120N 78R Y IRT IR TRy TRn MR Yow a by aNw”
NIM0) 1Y 1T 1301 ...170N8 18R MIRAY Thn AR abynt naw Yo mpe
20875 DRIN TPOANY FRTIT 1A 1, ATI0PR 1R oY Rt maabena (o
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Although each individual is not worthy of this designation
in his own right; yet, by joining together, the congregation as
a whole acquires a status and prominence far beyond what it
deserves based on its individual parts. .. They already alluded
to this with regards to the “chelbinah,” which was placed
together with the spices of the “ketores”; it would have seemed
that the inclusion of its foul smell would have detracted from
the “ketores”; nevertheless, we are taught that the spices of
the “ketores” were not complete or perfect without it. This
same principle applies when the sinners and evildoers join us
in our service of the Almighty; not only do we not lose out, but
our service is deemed more complete and perfect.

The Investigation of the Esteemed Gaon of
Rogatchov regarding the Concept of “Tzibbur”

Upon closer analysis of the words of the Ran, we begin to
appreciate that he has provided us with a tremendous chiddush
regarding the unique definition of the term “tzibbur” He
helps us resolve an important inquiry addressed by many of
our illustrious Acharonim, led by the esteemed gaon Rabbi
Yosef Rosen—acclaimed as the Genius of Rogatchov, ztz"l. He
addresses this subject on numerous occasions in his sefarim
entitled Tzofnas Paaneiach. Here is the gist of the inquiry.

We are well-aware of the fundamental principle that when
ten men gather together, their status is elevated to that of a
“tzibbur” regarding all matters of kedushah. It is worthwhile
investigating the nature and definition of a “tzibbur” Is it merely
a collection of individuals, whereby each individual maintains
his individuality even after forming a “tzibbur”? Or, perhaps,
after gathering together to form this single entity known as a
“tzibbur,” they achieve a new status, in which each individual
concedes his individuality.

Let us explain the matter in a more tangible way based on a
classification found in the Shulchan Aruch (Y.D. Hilchos Taaroves).
There are two categories of “taarovet”—mixtures: (1) “waawa"—
several types of food, which were not cooked or prepared together,
became mixed with one anotherin their dry, more solid form. In this
mixture, each food with its unique taste remains distinguishable
and discernible. (2) “mYamYy"—several types of food were cooked
together forming a soup; this mixture possesses a new taste of its
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own, which is the product of all of the components mixed together;
the individual components are inseparable.

In similar fashion, we can analyze the nature of a “tzibbur”
Is it merely a collection of individuals resembling a mixture
of “wa'a wa»—where each individual maintains his own
individuality? Or, perhaps, after the individuals join together
to form a “tzibbur,” a new entity is formed resembling a mixture
of “mva mY”; in this latter case, each individual concedes his

individuality to the entity of the “tzibbur”

The Rogatchover Gaon Explains the Dispute
between Rabbi Yossi HaGelili and Rabbi Akiva

The Rogatchover Gaon, as is his way in matters of kedushah,
was able to survey all of Talmud Bavli and all of Talmud Yerushalmi
with the commentaries of the Rishonim all at once. He brings
proofs for both viewpoints in terse language that requires
interpretation. To aid in this discussion, we shall present a short
excerpt from Michtevei Torah, where he explains an amazing
aspect concerning the matter of the “tzibbur” We have learned
in the Mishnah (Berachos 49b) that regarding the blessing of
“zimun” recited over a cup of wine after meals, a difference exists
whether there are three participants or ten participants. If only
three are present—but less than ten—G-d’s name is omitted
and the following formula is employed: “i>wn 1baxw 77327, If ten
participants are present, however, G-d’s name is added and the
following formula is employed: “fwn 1Ysrw 12opoR 9722".

Rabbi Yossi HaGelili and Rabbi Akiva argue as to whether
or not additional names are added to the berachah when
one hundred or one thousand men participate in the ritual.
According to Rabbi Yossi HaGelilj, it is necessary to add names.
According to Rabbi Akiva, it makes no difference whether there
are ten participants, one hundred or one thousand; the formula
remains the same. Here is the passage from the Mishnah:

R NG L 127PTR 7992 TRIR TIWYa L. 000 TR Twhwa  pantm e
2017 221, IRW? HPIR 1PYR 1Y 7120 1RIN RIT AYR2T.. 0PI T 722 IR
1993 niYnpna (19-10 29YN) 9ANIY ,099an B Yipn 219 98 RN Yehan
03791 TR NPT N33 198N 1A N3PY 137 90K ORIW T1pnn 1 ophs
.4 AN 1973 91N DYEPIT TR

How do we perform “zimun”? When there are three
participants, the leader says 7122 . .. When there are ten
participants, the leader says 12°p%x 1131 . . . When there are
one hundred participants, the leader says 1opox ' 9721, ..
When there are one thousand participants, the leader says
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YRAw? *poR 1pYR 'y 731 . . . Rabbi Yossi HaGelili says: They
recite the blessing in accordance with the size of the group
assembled, as it states: “In assemblages, bless G-d, Hashem,
from the source of Yisrael.” Rabbi Akiva said: What do we
find in the “beis-kenesses”? There is no difference whether
there are many or there are few; the leader says 't nx 1973,

The Rogatchover Gaon explains that their dispute hinges on
this inquiry regarding the definition of a “tzibbur” According
to the opinion of Rabbi Yossi HaGelili, a “tzibbur” is composed
of a collection of individuals who do not lose their individuality.
Hence, it makes a difference if the “tzibbur” is made up of ten
members or one hundred members or one thousand members.
The greater the number of the “tzibbur,” the greater the power
of the “tzibbur”; for it contains more individuals maintaining
their status as individuals. Therefore, if there are one hundred
or one thousand men breaking bread together, it is necessary to
add names of kedushah to the berachah of “zimun.”

Now, according to Rabbi Akiva’s opinion, although the
“tzibbur” is composed ofa collection of individuals, nevertheless,
in the process of becoming a “tzibbur,” a new reality is formed.
Every individual in the group loses his individual status and
becomes an inseparable part of the “tzibbur” Hence, it makes
no difference whether the “tzibbur” is composed of one hundred
men or one thousand. In the end, there is merely one entity
and one reality—that of the “tzibbur” Therefore, according
to his point-of-view, even if one thousand men participate in
the blessing, the same formula is used as when only ten men
participate in the “zimun.” This is the gist of his explanation.

It is necessary to add one vital point. The halachah accords
with Rabbi Akiva that it makes no difference whether there are
ten participants, one hundred or one thousand. In any event,
the very same formula is employed, just as the halachah states
in the Shulchan Aruch (0.C. 192, 1). Therefore, we can conclude
that from a halachic point-of-view, a “tzibbur” constitutes a new
reality in which individuals no longer exist.

Explanation of the Ran’s Notion regarding
the Exalted Status of the “Tzibbur”

We cannow rejoice athaving shed some light on the profound
He explained Rabbi Meir’s reasoning—
supported by numerous pesukim—for concluding that no

words of the Ran.

matter what, even if Yisrael fail to act in accordance with the
will of the Omnipresent, they are still regarded as His children:

Shvilei Pinches

Syort A 1T 1008 TR 1T MINT 1N 1Y TN TN Yow a by axw”
“pyag Ten MIRAY nan ane ey rnaw-- although each individual
is not worthy of this designation in his own right; yet, by
joining together, the congregation as a whole acquires a
status and prominence far beyond what it deserves based
on its individual parts.

Let us explain. Say that an individual person is not worthy of
being called a son of HKB”H’s, due to his evil deeds and ways. Yet,
as a part of “klal Yisrael,” he becomes part of a new reality, in which
each individual loses his individual shortcomings. For, he now
becomes an inseparable part of “klal Yisrael”—of whom it is said:
“@o'pYx My mnx mua”’—you are children of Hashem, your G-d.
With this understanding, we can also appreciate the continuation
of the Ran’s remarks. He substantiates this notion as follows:

TOANY IRTAT A T, NN0PR 1R oY e maabna 1uh 1rnn a2
a by paY PRY aR123T 1Y NN a1 Y et nean 1oany omin
11YO8Y KDWY ,27PWIaim QIRYIMT 19207 W' 1ARTIays 1ny 910NN Payn 19 08
Sravow ane s enn Yar uanmay  They already alluded to this
with regards to the “chelbinah,” which was placed together
with the spices of the “ketores”; it would have seemed that
the inclusion of its foul smell would have detracted from the
“ketores”; nevertheless, we are taught that the spices of the
“ketores” were not complete or perfect without it. This same
principle applies when the sinners and evildoers join us in
our service of the Almighty; not only do we not lose out, but
our service is deemed more complete and perfect.

Let us explain. He wants to prove that when an individual
elevates himself to become an inseparable part of the
For, the
Gemara teaches us that HKB”H commanded us to include the

“tzibbur,” he discards his individual shortcomings.

“chelbinah” in the “ketores” to teach us to include the sinners in
Yisrael when we fast and pray. The “chelbinah” itself possesses
a foul smell. Yet, when it combines and unites with the other
spices in the “ketores” not only is its foul smell nullified, but it
even enhances the overall mixture; it causes the other spices to
produce a special, unique fragrance that HKB”H desires.

The same holds true when the seemingly undesirable
elements of Yisrael participate in “tefilah b’tzibbur” In truth,
they themselves are categorized as sinners and evildoers;
however, when they join the “tzibbur” to pray, they shed their
status as individuals—as sinners and evildoers. They are
elevated and become an inseparable and even indispensable
part of the “tzibbur” By becoming a part of the “tzibbur,” they

achieve a level of perfection, free of any shortcomings.
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Thus, we have also gained a better understanding of Rashby’s
statement: mywa A nY NRR PNA AY Y nvan IR 20T RR”
“pYann 11venw—what is the significance of the passuk: “But
as for me, my tefilah is to You, Hashem, at a favorable time”?
When is it a favorable time? when the congregation prays.
And we have similarly gained a better understanding of Rabbi
Acha bar Rabbi Chanina’s codicil, teaching us the same point
from another passuk: “oxm® X571 =225 HX 117--“Behold, G-d does
not despise the numerous.” Seeing as the entity of the “tzibbur”
nullifies all of the individuals which it is comprised of, the result
is a new “tzibbur” in the most perfect sense. Consequently, every
individual that joins the “tzibbur’ is elevated and achieves a
modicum of completeness and perfection.

The Enlightening Words of the Maharal of Prague

Iwould now like to place on the royal table aremarkable reference
shown to me by my teacher and Rav, the holy Master of Belz, shlit”a,
in a shiur I had the privilege of learning from him. He presented
ideas from the incredible teachings of the Maharal of Prague in his
sefer Derech Chaim on Pirkei Avos (2, 4). Here is what he writes:

7189 1Y ANROR 1IN NP 'Y 2nTan 2R ,(1 5T) 115737 KR PA83 1R
R 121891, RPIT 212983 1187 AW R0 15 2. pYbann e nywa
10PN PR 9D, Py 1Ay T 3T LB AN mn amear By phann WK
NUMT *5 RO PR Yoo a1 55 no onb we Mk onw aa [v5] a1y
¥R8 RN 71298 11M0PR 195 1001 KU 1w RY YY553 Yar ,oueaa Rit
%32 712980 AYANT, AT 1R Y95 T8n Yan ot 1wyw 1 1091 1aba
55 5y1,0911215 P17 111 927 01,1180 NP K1 99851 71280 TR N1 Nt
919 TWRS TR 1IRNA BYPIST 0 1298 02n

He cites the Gemara in Berachos mentioned above
expounding on the passuk: “1iga ny 't 9% *nban 281" and deriving
the fact that when the “tzibbur” gathers to daven together, it is
considered a favorable, auspicious time. Thus, we can conclude
that the Blessed One desires a “tzibbur,” specifically; and
it is His will when they pray for the things they need . ..
This is a profound concept; for there is no prosecutor for
the “tzibbur”; because the “tzibbur” possesses the status
of the general public. From the perspective of the general
public, sin does not exist; because the sin only pertains to its
individual components. Regarding, the group as a whole, the
notions of sin and blame do not pertain. Therefore, blame
of the “tzibbur” only applies to its individual components—
what its individuals have done . .. And the tefilah of the
“tzibbur” in the “beis-kenesses” comes from the aspect of the
“tzibbur”; therefore, it is a favorable time... In any event, the

“tzibbur” is dedicated to the will of the Almighty...

Shvilei Pinches

After examining his powerful insight, we find that it coincides
amazingly with the sacred words of the Ran. Recall that the Ran
taught us that the “tzibbur” constitutes a new entity in which
the individual components have been nullified. Now, blame is
only associated with the sins of the individuals; therefore, the
moment these individuals join to become an inseparable part of
the “tzibbur,” there is no longer any room for blame. For, in this
new entity, individuals do not exist and sin does not exist.

One might ask: What if the “tzibbur” sins together? This is
not a problem; for, we have already learned from our blessed
sages (Sanhedrin 26a): “pmm a8 oywa wp”’—a confederacy
of wicked men cannot be counted as part of the quorum! The
title “tzibbur” can only be applied to a gathering that is 'shem
shamayim. This is the message conveyed by the Mishnah (Avos
2,4): “mzwen m wman YR A Yon'—Hillel says: Do not depart
from the “tzibbur.” For, the power of the “tzibbur” is great; it
elevates the individual to a new status, devoid of sin and blame.

We can add a pleasant tidbit applying this concept to explain
that which we have learned in the Gemara regarding Rabbi Akiva’s
tefilah (Berachos 31a): oy Yyann mmws Xa'py 21 Sw atmn mt 1"
27X gy 1Ay s Yoann st R mane aan ayt rpn o, maen
“RIMITAWT NP5 18 Y 95 5T, nnR N e 1 nvra iran—such
was the custom of Rabbi Akiva. When he prayed with the
“tzibbur,” he would shorten his tefilah and finish, because of
the burden placed upon the “tzibbur.” When he would pray by
himself, a person would leave him standing in this corner and
find him in another corner. Why did this happen? Because of
the bowings and prostrations. This, in fact, is how the Rambam
records the halachah (Hilchos Tefilah and Nesias Kapayim 6, 2):
“PIwa Ry 17a% 1293 DaR ANTR N1 VAN AR TN RY 112080 oy Shannn—
one who prays with the “tzibbur” should not overly extend
his tefilah; by himself, however, it is permissible.

Based on what we have discussed, we can suggest that Rabbi
Akiva’s behavior is consistent with his opinion regarding the
berachah of “zimun.” We learned that he disagrees with Rabbi
Yossi HaGelili and holds that there is no difference whether ten
people or one thousand people participate in the blessing over
the cup. In any event, the formula is the same as that recited by
a gathering of ten men. The Rogatchover Gaon taught us that
according to Rabbi Akiva a “tzibbur” is a new reality created
by the joining together of individuals. From the moment they
form a “tzibbur,” all of the individual components are nullified.
Therefore, when he prayed with the “tzibbur,” he would shorten
his tefilah and finish more quickly. Seeing as HKB”H accepts the
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tefilah of the “tzibbur”—in which the flaws of the individuals are
not discernible—it is inappropriate to trouble the “tzibbur”

The Presence of the Shechinah
on the “Tzibbur” Unites All of the Neshamos

Continuing onward along this exalted path, let us proceed
to explain where, in fact, this incredible power of the “tzibbur”
stems from. As explained, it has the power to nullify all of its
individual components along with all of their transgressions.
Consequently, HKB”H accepts even the tefilos of the evildoers
among Yisrael who join the “tzibbur” It appears that we can
explain the matter based on what we have learned in the Gemara
(Sanhedrin 39a): “xw Rneow vy '3 Y9"—the Shechinah
resides with all gatherings of ten (Jews).

Now, it is well-known that the holy Shechinah is the source of
all the neshamos of Yisrael; they are all united there. When they
descend to this world, however, to clothe themselves in a physical
body, they diverge; each neshamah goes its own separate way.
The author of the Tanya describes this phenomenon as follows
in Likutei Amarim (end of Chapter 37): =1pn bR=w» noi mown”
“Gx=ws nmwaYs—the Shechinah, Knesses Yisrael, is the source
of all Jewish neshamos. In similar fashion, it states in Nefesh
HaChaim (1, 17) that the Shechinah is referred to as “Knesses
Yisrael; for She is the source of the gathering of all of the
neshamos of klal Yisrael.” It turns out, therefore, that when we
draw the presence of the Shechinah down to earth to rest upon
the neshamos of Yisrael, we cause all of the neshamos of Yisrael—
which are united at their source--to unite and bind together.

This explains very nicely the magnificent power of the
“tzibbur” We have learned that HKB”H rests His Shechinah—
the source of all Jewish neshamos—on the “tzibbur.” Due to this
Presence, all of the branches—the neshamos within the body—
are nullified and submit to the root source. As a result, a new
reality is formed—a “tzibbur” where all the neshamos together
embody the ideal of “one man with one heart.”

This ties in magnificently with the illuminating words of
Rabbi Elimelech of Lizhensk, zy”a, in his Noam Elimelech
(Devarim). There he reveals to us the reason it is essential for
every person to include himself among the congregation of
Yisrael prior to engaging in his holy service:
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Prior to serving Hashem and praying, we utter the formula
of Txaw» U5 nwa "3 1 mwY. Seeing as there is no perfect
tzaddik on earth who has acted only virtuously and has not
sinned, how is it possible to perform any act of kedushah with
our tainted limbs? The tikun for this quandary is to include
oneself among the congregation of Yisrael; for there is a world
known as "sxaw*v>'. Itis a complete and perfect world without
any flaws; because Yisrael as a whole are tzaddikim, as it is
written: “And Your people are all tzaddikim.” Hence, even
if the individuals sin occasionally, nevertheless as a whole,
they always retain their kedushah. They lack a Satan and any
harmful defects, chalilah.

In this passage, Rabbi Elimelech reveals to us the source of the
“tzibbur”’sincredible power; for, as we have learned, HKB”H accepts
their tefilah even if they are unworthy. Therefore, it is crucial to
have even the evildoers among Yisrael join us in our prayers. By
being included in the “tzibbur,” they succeed in connecting with the
root of their neshamahs in the world known as “oxaw*%=". There all
of Yisrael unite as “one man with one heart.”

We learn from all of this how important it is for each and
every Jew to make a valiant effort to pray with the “tzibbur”
in the “beis-kenesses.” As we learned from the divine Tanna,
Rabbi Shimon bar Yochai, when the “tzibbur” davens, it is an
extremely favorable and auspicious time in the heavens. Even
if we are unworthy as individuals, nevertheless when we join
the “tzibbur,” the following holds true: “Behold, G-d does
not despise the numerous.” Furthermore, we have learned
from the Ran and the Maharal of Prague that when a person
joins the “tzibbur,” he is elevated to a new reality; there, all of
his transgressions are annulled and the prosecutor cannot find
him blameworthy. By acting accordingly, we will merit having
HKB”H receive and respond to all of our hearts’ requests with
mercy and favor.
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